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himself in regard to others in precisely this way e^ery instant.
He apprehends something objective in them which manifests
itself concretely. He-touches a spiritual power of the transcend-
ental background in visible form, a power which, as background,
is just as supra-subjectival and, humanly speaking, just as supra-
personal in this emanation as in those other manifestations of it
which mould life purely vitally. The subject is its seat, its medium
for a "phenomenalization" experienced outwardly or indirectly
in behaviour, precisely as is the case with Driesch's purely vital
entelechies and their entry into matter and sovereignty in it.

In these fragments there can and should be no attempt to
survey the whole field of these hierarchically organized, omni-
present spiritual forces which enter into matter and into ourselves
as part of it, and, once grasped, bear down upon us in all their
immediacy as supra-personal objective forces. The following must
suffice as regards their najture, their differentiation from the
purely vital or biological forces, and the extent to which they
are bound up with them. If we stress their manifestation on the
human level and the ways in which they can be experienced
by us, we are not forgetting that they are emanations of the
transcendental background of all life; that, indeed, they may, as
we have said, operate in a manner and on a plane altogether
inaccessible to us, in the inorganic and the cosmic as well.

i.   The Nature and Complexity of the Transcendental Powers
The spiritual forces are distinct from the merely vital or bio-
logical emanations of Transcendence in that, when encountered
as inner experience or outer appearance, they compel us to
answer "Yes" or "No", to take up some sort of attitude, because,
freed by them, we feel enlarged and lifted above ourselves, or
else constricted, cut off and driven back into our own ego, some-
times with real anguish. At the same time we feel everywhere
a secret communication between ourselves and them in whatso-
ever form they appear. As though we could, in virtue of certain
possibilities innate in us, by the very fact of experiencing and
apprehending them be transformed into something akin to them,
become part of the objective field of power which confronts us
in them. We feel them as objectively outside ourselves and yet